of being. He says, "We find the answer to the question; What is Philosophy, not
through the historical assertions about the definition of philosophy but through

conversing with that which has been handed down to us as the Being of being."?’

Being is an ontological entity, undefinable yet an undeniable fact. It is that
reality which is hidden as a possibility in every human being which he alone can
transform into actuality. In this sense man can also exist but not everyone does
actually exist in this sense. When a being is there not actualizing itself, it is called
Dasein, that is, 'being-in-the-world'. Dasein becomes what it is, the possible becomes

the actual, only through an active realization by the human being himself.

Jean Paul Sartre views being in his own inimitable way by @h\%ldermg
it as the origin of consciousness nor believing it eé%@\@nt on consciousness for
its existence. Sartre believes {k?@m “s capabf A%ng question of being but
even he can (@@\&M his cmg@s 9"Bemg is already there without reason
of justification".?® Sartre talks of two modes of being: Being-in-itself (L'etre en-soi)
and Being-for-itself (L'etre poursoi). In-itself (en-soi) is that existence which is given
in an objective situation and no efforts are made either deliberately or out of
ignorance to use free choices to actualize one's possibilities. Thus, this quality of
being (en-soi) belongs to things and to those human beings who live like inactive
objects avoiding taking free decisions involving anxiety, distress and responsibility.
Being-for-itself (L 'etrepour-soi) is that existence which is authentic and concrete and

which is aware enough to make choices involving responsibility for oneself and for

10



means that Dasein can be in existence, that is, as Dasein, because its essential

constitution is Being-in-the-world”.>°

The human existence is finite and temporal and is full of anxiety of anguish
(Angst) created primarily by a fear of inevitability of death. With this realization of
certainty of death, individual confronts ‘nothingness’. Thus, ‘death’ is not merely
non-existence of human being but is given philosophical importance by Heidegger.
Man’s existence means ‘being for death’ and in the progression towards death, human
beings take decisions which are risky as any decision can fill the gap between
existence and death. Death is thus the capital possibility of Dasein since it is the
innermost, unrepeatable, non-transferable, irrelative, individualizing, anc\i&evitable

e.CO L

possibility of Dasein s being-in-the-world.% \
01eSe:

Heidegger defines ba¥€6m ﬁetweelihtﬁ% beings and the world as
that of SC (é\(’tk@l\NoS) @es 3@9merely one of the qualities of human

beings, it is the totality of human existence. Heidegger also distinguishes between
authentic and inauthentic existence, former being a life successful in separating
individual potentiality from the impersonal mass of mankind and later being meekly
sailing in time without realising one's possibilities. Heidegger also talks of
transcendence without any theological connotation. He talks of time-transcendence
for the individual from his momentary existence, full of anxiety and preoccupied with

death.

Karl Jaspers® (1883-1969)
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subject. The Spaniard Miguel deUnamuno®* (1864-1936) gave his philosophy a tint of
existentialism under the influence of Pascal, Kierkegaard, and Nietzsche. He had a
pessimistic outlook regarding material world and he appealed for a spiritual revolt.
Nikiloa Alexandrovich Berdyayev® (1874-1948), a Russain bourgeois mystic
philosopher and the founder of the so-called “new Christianity” is also considered an
existentialist. He believed that the existence of the subject, whose creativity is based
on ‘absolute freedom’, is the only reality. Maurice Blondel (1861-1949) although not
classed as an existentialist, certainly helped in developing a personalistic kind of

existentialism.

Maurice Morleau-Ponty®® (1908-1961) the French Philosopher in his
unfinished book, The Visible and the Invisible, tried to &@g@@g{ n general in
the manner of Heidegger. Later on, hN@K)@ﬁlis@esis on perception, the
analysis of Which,.\aémng& Qn(;,(‘c\a?% a@gar%lderstanding of the relation
between@‘s '\u,sness and@eag? His phenomenological study of perception,
points out the futility of Science as a theory of the world because only through
personal perception a theory can be built. This antiscientific, passionate, personal

approach towards the world reminds one of Kierkegaard.

Albert Comus®’ (1913-1960) represents another type of French existentialism
which concentrates on the concept of absurd. He believed that the human life has
become absurd because of routinised behaviour of human beings conditioned by the
scientific technological surroundings. Because of this absurdity of life, he began his

philosophical probe by maintaining that, “There is but one truly serious philosophical
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